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EXCOMMUNICATION 
OF DEACON HEART. 
(Continued from p. 43.) 

Numerous are those passages which prove that 
Christ died, not for a select number but, for man- 
kind universally. Some of which are the follow- 
ing:—In Rom. v. 8, it is said that Christ died for 
sinners ; and verse 6, for the ungodly; and in 1 
Peter iii. 18, for the unjust. But in 1 John ii. 2, it 
is affirmed, in more extensive terms, that he died 
for the tehole world. And that it might not be 
misunderstood, scripture affirins, Isa. lili. 6, God laid 
on him the iniquities of us all, It is said, 1 Tim. 
ii. 6, that he gave his life a ransom for all, And 
Heb. ii. 9, that he tasted death for every man. And 
he sent his apostles forth to preach repentance, and 
remission of sins, through his name, to all nations. 
Matt. xxviii. 19. To every creature. Mark xvi. 15. 

Now if Christ died for all men, the salvation of 
all perfectly falls in with thedesign of his death. 
The propitiation be has made, is for the sins of the 
whole world. And as Christ died for al! men, as is 
abundantly evident fiom the foregoing texts, and a 
multitude of other passages of sacred writ; so like- 
wise, it is evident from almost innumerable express 
declarations of scripture that God designs, finally 
and certainly to save all mankind, and restore the 
whole intellectual system. 
those many passages in the Old Testament, that al- 
lude to such a consummation, I shal! mention some 
plain passages in the New Testament, which prove 
the point beyond any reasouuble doubt. 

The first passage I shall mention, is Col. i. from 
the 16 to the 20. “For by him were all things cre- 
ated that are in heaven, and that are in earth, 
visible and invisibie: whether they be thrones, or 
dominions, or principalities, or powers; all things 
were created by himyand for him. And he is be- 
fore all things; and by him all things consist. 
And ine is the bead of the body, the Church; who 
is the beginning; the first born from the deaq; that 
in all things he might have the pre-eminence. For 
it pleased the Father, that in him should all fulness 
dwell; and (having made peace through the blood 
of his cross) by him to reconcile all things to him- 
self; by him, I say, whether they be things on earth, 
or things in heaven.” Another passage I shal! 


mention, is Phil. ii. 9,10, and 11. “ Wherefore God 
also hath bighly exalted him, and given him a name 
which is above every name, that at the name of Je- 
sus every knee should bow, of things in heaven, 
and things in earth, and things under the earth ; 
and that every tongue should confess that Jesus 
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Christ is Lord, to the glory of God the Father.” 
Again: Acts iii, 21. Speaking of Christ it is said, 
“Whom the heaven must receive until the times of 
the restitution of all things; which God hath spo- 
ken by the mouth of all his boly prophets, since the 
world began.” In Eph. i. 9, 10, after the apostle 
had spoken of the wonderful riches of the giace of 
Ged, wherein he hath abounded towards us, in all 
wisdom and prudence, he adds, “Having made 
known unto us the mystery of bis will, according 
to his good pleasure, which he purposed in himself, 
that in the dispensation of the fulness of times, he 
might gather together, in one, all things in Christ; 
both which are in heaven, and which are on earth, 
even in him.” 

As the ground and reason, why we should pray 
for all men, it is asserted, 1 Tim. @, 4, that “God 
our Saviour will Aave all men to be saved, and come 
to the knowledge of the truth; for there is one 
God, and one Mediator between God and men, the 
man Christ Jesus; who gave himself a ransom for 
all, to be testified in due time.” Now if God be 
really willing that all men should be saved, they 
mosi certainly will be. The praying for al! inen 
universally, is the duty here enjoined. 4li men are 
therefore the persons meant, by the all men God is 
willing, or desirous shduld be saved. The reasons 
given why God desires the salvation of all men, are 
because there is one God, and one Mediater be- 
tween God and men, the man Christ Jesus. Now 
these are reasons that extend equally to all men, 
without limitation. There is one God; that is, all 
men have one God and Father. God is as truly 
the God of one man, as another; therefore the 
same reason to think he should be desirous of the 
salvation of every man, as of any man. We may 
collect the sense and full force of these words from 
Rom. iii. 29, 30, “Is he the God of the Jews only, 
and not of the Gentiles? Yes, of the Gentiles also; 
seeing it is one God that justifieth the circumei- 
sion by faith, and the uncircumcision through 
faith.” The mediation of Christ Jesus, equaily ex- 
tends to all men. The parties between whom he 
mediates, are God and men; that is, men univer- 
sally; and not some men, in distinction from 
others. 

A revelation from God, directly affirming that he 
desires all inen should be saved, is doubtless a suf- 
ficient reason for us to believe that they eventually 
shall be; for if he is sincere in his desire, what 
should binder it? Shall we suppose the obstinacy 
of sinners is an overmatch for the infinite goodness, 
wisdom, and power of God? When the all-mercifal 
God has expressed his desire that all men should be 
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saved, and has actually sent his own son, to give 
his hfe a ransom for all, can it be rationally sup- 
posed that both the desire of God, and the conse- 
quent death of Christ, should be of no avail? 
which it seems will be the case, if they finally, and 
eternally perish. 

There are numerous passages of scripture that 
prove there is a tune coming, when sin shall be de- 
stroyed in every heart; and every man made mete 
for salvation, and become willing and obedient sub- 
jects to God; either in this state, or another. Some 
of which are the following. 1 Jobn iii. 8. “For 
this cause was the Son of God manifested, that he 
might destroy the works of the devil,” i.e. sin and 
wickedness. And verse 4. “He was manifested to 
take away our sins.” Hence his forerunner John 
the Baptist, says of him, John i, 29. “ Behold the 
Lam of God, which taketh away the sin of the 
world.” In Matt. i. 21, it is said, “He shall save 
his people from their sins.” Again; itis said Heb. 
ii. 7, 8. * Thou didst set him over the work of thine 
hand: thou hast put all things under his feet.” 
Again. 1 Cor. xv. 25, 26. “He must reign till he 
hath put all enemies under his feet. The last en- 
emmy shall be destroyed, death.” 

If all things shall be subjected to Christ, there 
will be nothing left unsubjected. The time will 
then come, and must come, when sin, among other 
things, shall be subjected to him. For it is an en- 
emy; yea a principal enemy,—emphatically that 
enemy which Christ came into the world to destroy. 
Now, how can sin be destroyed, or subjected to 
Christ, but by effecting such a change in sinners, as 
shall make them, instead of rebels against God, his 
willing and obedient subjects? There is no other 
possible way, in which an end can be put to the do- 
minion of sin. 

Sin consists in voluntary opposition to God ; nor 
can it be destroyed, and reduced under subjection to 
God, but by application to the wills of sinners, so as 
to gain their consent to become the obedient ser- 
vants of God. If all things, without any limitation, 
or exception, shall be brought under subjection to 
Christ, then the time must come, sooner or later, 
either in this state or some other, when there shall 
be no rebels, no enemies against the moral govern- 
ment of God.—I think the apostle’s argument 
proves this, if it proves any thing at all. ‘The me- 
diatorial kingdom was put into the hands of Christ, 
for this very purpose; and he will be all, in all, in 
the kingdom of graco, till this end is accomplished. 
But when he has discharged Ins mediatorial trust, 
by reducing all enemies under subjection to the di- 
vine government, then will he deliver the kingdom 
to God, even the Father, that God may be all, in all. 

But I fear I have already intruded too long on 
the patience of this respectable audience. I beg 
leave, however, just to observe, that this doctrine, 
(if I know any thing of the nature and effect of 
grace in the heart,) exactly agrees with christian 
experience ; and perfectly corresponds with the be- 
nevolent feelings of the truly virtuous mind. 
Whatever fearful apprehensions sinners, under 
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God, and his dreadful wrath and vengeance, no 
sooner are their stubborn wills subdued, and their 
opposition to the character, and government of 
God broken down, but they see it is not the per- 
fections of God, but their own unreasonable, wilful 
obstinacy, that is the only obstacle in the way oi 
their happiness. They discover an infinite fulness, 
an ocean of good, in the Supreme Being—enough 
to fill and satisfy the boundless craving desires of 
every immortal soul.—How they stand astonished 
at their own stupidity and folly, that they should 
ever feel their hearts opposed to such infinite good- 
ness! that they should so long stand it out against 
the endearing calls of the gospel and spurn at of- 
fered grace!—Whereas before, they could not en- 
dure the thoughts of the absolute sovereignty of 
God, and lying at his mercy, they now see, and feel, 
that here, and here alone, is their only safety. It is 
the joy of their hearts, that the Lord God omnipo- 
tent reigneth: and that they are im his hand, and at 
his disposal. They willingly aseribe their salvation 
wholly to the free and sovereign grace of God, and 
count it their highest honour to lie prostrate at his 
footstool. 

I appeal to you, my Fathers, and Brethren in 
Christ, if something like this, has not been your 
experience? Did you not then long for the salva- 
tion of your fellow creatures—your fellow sinners, 
that they also might taste and sce that the Lord is 
gracious? Did not your bowels of compassion 
move, and your benevolent pity flow forth towards 
them? Could you bear the thought, that they 
should utterly perish, and be the wretched victims 
of their own folly? Did you not long for them, in 
the bowels of Christ—and was it not your heart’s 
desire, and prayer to God, that they might be sa- 
ved? If this has been the case, suffer me to tell 
you, I believe it to be the language of grace in your 
hearts. These devout longings, and earnest breath- 
ings of soul, for the happiness of all your fellow 
creatures, was begotten in your hearts by the spirit 
of God. There is something in it, which is god- 
like: for as the beloved apostle informs us, 1 John 
iv. 7,8. “Love is of God: and every one that lov- 
eth, is born of God, aad knoweth God. He that 
loveth not, knoweth not God: for God is love.” 

It is now submitted to the judgment of this re- 
spectable Body, whether the doctrine of the final 
salvation of all men, and the full and complete res- 
toration of the whole intelligent system, to a state 
of perfect happiness, in a voluntary subjection te 
the moral government of God, is to be deemed here- 
sy; and that such as profess to believe it, are to be 
excluded from the fellowship of christian churches, 
in the ordinances of the gospel.— Or, whether there 
is not sufficient evidence from the reason, and na- 
ture of things—from the perfections of the Deity, 
as discovered by the light of nature, but more es- 
pecially from the abundant plain and express decla- 
rations of the mind and will of God, in the volume of 
his word, to prove beyond any reasonable doubt, that 
this is a consummation of the Divine plan, not only 
to be most ardently and devoutly wished, but also to 





awakenings, may have of the terrible attributes of 





be most confidently and firmly believed. So that, 
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while it 1s our hearts’ desire and prayer to God, that 
all may come to the knowledge of the truth and be 
saved, we may pray in faith nothing doubting, but 
that the Supreme Being, who “worketh all things 
after the counsel of his own will,” and who “will 
have all men to be saved,” will, in this respect, do 
“exceeding abundantly, above all that we can ask or 
think, according to the working of his mighty power, 
whereby he is able to subdue all things to himself, 

To conclude: What an animating prospect does 
this doctrine afford! How delightful and tran- 
sporting to the benevolent mind, to contemplate 
such a glorious consummation of the Divine plan! 
What a solid foundation for the most firm and un- 
shaken confidence in God, amid the darkness and 
confusion that involves the present state! How it 
dispels the dismal gloom, which is so apt to over- 
spread our minds, when we extend our views into 
futurity! What safety may we feel, in being in the 
hands of that Almighty Being, whose will is to 
conduct all his creatures to the highest happiness 
their natures are capable of! How it enlightens the 
dark valley of the shadow of death—illuminating 
the gloomy passage from this into the other world! 
For (as the before-cited author, in his celebrated 
Poem on the Seasons, elegantly expresses it in the 
following lines, which breathe sublime confidence, 
and devout transport,) 

I cannot go where universal love not smiles around, 
Supporting all yon orbs, and all their suns ; 
From seeming evil, still educing good, 
And better thence again ; and better still, 
Iu infinite progression! But I lose 
Myself in him—in light ineffable ' Come thea, 
Expressive silence, muse his praise. 
(To be continued.) 
—p-— 
DIALOGUE 
Between a Country Clergyman and a Quaker. 
(Concluded from p. 46.) 

C. Does the light within teach you all this? 

Q. My natural light, which thou callest reason, 
sufticeth to confute thee. The other light seemeth 
to be withheld from thee, and therefore thou mock- 
est it; it better becomes a christian to pray for it. 

C. You are an impudent man. Is it from your 
inward light that you reproach me, as if I were not a 
christian ? 

Q. Thou art very tender. I do not reproach 
thee with any such thing; but I am sure that chris- 
tianity teacheth no man to deny the inward light, 
and to wax angry and revile. 

C. Ido not deny that there is such a thing as 
the light of the spirit, but I deny that you have it. 

Q. Thy censure is rash. How knowest thou 
what is within me? 

C. By what comes out of you. 

Q. I judge not of thee by the same rule; I hope 
thou hast charity, though I see it not. But I will 
abide by thy rule in relation to myself. What hast 
thou heard me utter but the words of truth and 
soberness ? 

C. Nota word of the spirit, I am sure. 

Q. Knowest thou him? If thou dost, thou must 
know that he is the author of truth. 
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C. But not of sauciness and schism. 

Q. True, Doctor; and therefore the Quakers 
do not saucily insult, nor uncharitably damn all 
those, or any of those who differ from them. That 
is the only anti-christian schism, which damneth all 
men as schismatics, except its own cruel club. 

C. A smart casuist, I'll assure you, to vindicate 
the Quakers from schism! 

Q. I wish thou couldest vindicate thyself as well 
upon the same pious and benevolent principle. 

C. What! do you charge the established church 
with schism ? 

Q. God forbid; Tonly wish thee, and such as 
are like thee, a more peaceable and more merciful 
spirit. Thou art not the established church. 

C. And dare you say that the Quakers are not 
schismatics ? 

Q. Yes, certainly; I think that all good men, 
of all professions, will be saved. This is charity; I 
separate from no church out of pride or interest, 
and am therefore no schismatic. 

C. And herein, I suppose, the spirit is your 
voucher. 

Q. I desire no other, and can have no other for 
the thoughts of my heart. 

C. For which we are to take your word, for I 
think you never take oaths. 

Q. The Scripture forbiddeth us to swear at all. 

C. It forbids profane cursing and swearing. 

Q. Doctor, it forbids all swearing. 

C. But the solemnity of an oath in the presence 
of God, is an act of religion. 

Q. All speaking is in the presence of God, and 
speaking the truth is an act of religion. When we 
are called upon to give our testimony to the truth, 
we never refuse it. : 

C. I should be sorry to have my property de- 
pend upon your affirmation. 

Q. If I am a good man, thou needest not dis- 
trust me; If | am a bad man, my oath will not se- 
cure thee. 

C. I believe indeed, the affirmation and oath of 
a Quaker are much alike. 

Q. They ought to be alike among al! christians, 
and all moral men; and therefore let thy meaning 
be ever so bitter, thou givest an honourable testimo- 
ny to Friends. I hope thou findest the same faith- 
fulness and sincerity among thine. Is not the word 
of a churchman as good as his oath? 

C. I hope better than a Quaker’s, at least. 

Q. Not if a Quaker speaketh the truth. 

~C. That If was well put in. 

Q. Be it so; thou mightest have spared thy re- 
proach, by which thou wilt gain nothing. None of 
us have been accused of false evidence, and doubt- 
less thou hast heard of many churchmen punished 
with public infamy for perjury. 

C. I suppose you do the thing more slyly. 

Q. I thank thee for allowing us to have more 
discretion than thy disciples. If they have, at least, 
as few restraints, and more folly than we have, how 
are they bettered by thy teaching? and how is their 
oath better than our affirmation ? 

C. Icannot answer for profligates. 
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Q. Nor oughtest thou to suspect us for profli- 
gates without a cause. 

C. I must beg leave not to value a Quaker’s af- 
firmation so much as a churchman’s oath. 

Q. I will value it as much without leave. 
Friend, are thy brethren more loyal by taking 
oaths, than men of our persuasion are without 
taking any ? 

C. Vil take my oath that thou art a saucy fellow. 

Q. I am not so the more for that.—But is that 
thy best answer? I could easily have given thee 
the same, had it been suitable to good manners. 

C. Manners! O my sides! Why, you are the 
most unmannerly of all sects? So unmannerly, that 
there is no living with you; and all that do, despise 
you. 

Q. Friend, I in particular have given thee no 
cause for thy accusation, nor for thy contempt; and 
what thou sayest of us in general, thou sayest pas- 
sionately, and it coimes from prejudice, or ill infor- 
mation. In Pennsylvania, where we have the pow- 
er, we do not molest nor revile any man of any 
religion; and thou thyself, for all thy intemperate 
spirit, mightest live there with full freedom. 

C. I live among you! I live among fanatics! 

Q. I do not invite thee. There are no tithes 
there to allure, but there are Indians to convert. 
How likest thou the employment, and the terms 
thereof ? 

C. Sir, I have no call there; I have employ- 
ment in my own parish, 

Q. hope thou hadst a call thither. 

C. Yes, Mr. Pert, to preserve peace and reli- 
gious order; though you are an enemy to all order. 

Q. Thou hast not a more orderly man in thy 
parish: and many of thy flock are very disorder- 
ly, especially upon holidays, which, I think, are part 
of your order, and celebrated with drunkenness, 
and with breaking my windows. 

C. Did Lexhort them to it? 

Q. No; thou didst only point out Quakers to 
them, as a people not fit to live among Christians. 

C. I preached what I thought it my duty to 
preach. 

Q. And they practised what they thought thou 
hadst taught them to practise. 

C. Ii you would wisely remove to Pennsylvania, 
you migit live there with freedom, you know, 

Q. Sol would, if :ny affairs would let me; as I 
might here, under the protection of the law, if thou 
wouldest let me, Let me tell thee, friend, for the 
credit of the Quakers’ government in Pennsylvania, 
there is hot a more thriving colony in dmerica. 
They encourage and protect all men, and persecute 
none. They are friendly to the savage Indians, 
who come freely into their houses hy day, and by 
night; and any man in a Quaker’s habit may travel 
safely and singly through all the nations of orth 
~Imerica, who will be ready to receive and assist 
him. 

C. The Quakers are obliged to live peaceably 
with their neighbours; you know they must not 
fight. 
Q. Knowest thou any better way to avoid fight- 
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ing, than a peaceable spirit? And ought not all 
men to avoid fighting? The Quakers, since their 
first establishment there, have had no wars. It is 
not so in.Vew- England, where men, like thee, ire 
for spiritual dominion, and trust to the sword. 
They use the poor natives ill, who therefore make 
frequent incursions upon them. Men who will take 
away by violence the lands and goods of others, and 
domineer over them, must fight to defend what 
they do. The Quakers have burt no man, and no 
man offers to hurt them. 

C. Commend me to their human prudence! 
The Quakers will make no man their enemy by 
their zeal for christianity. 

Q. Friend, thy abuse ends in praise. The Qua- 
kers use no man as an enemy for his religion; and 
they who do, have not zeal, but fury and fanati- 
cism. Our Saviour and his apostles had no such 
zeal. Ill usage, fierceness, and barbarity, convince 
no man; nor is any man made a christian by rage 
and power. 

C. It would be a great pity that such as you 
should make any. A Pages converted into a Qua- 
ker, makes but a sorry exchange. 

Q. These words would fit the mouth of a Pagan 
better than thine; and a Quaker is better qualified 
to reason with a Pagan, than thou art. We have 
nothing to desire of him but to be a Christian, and 
we gain neither money nor authority by his couver- 
sion. But with what face can such as thou art, tell 
a nation of heathens: “Gentlemen, be of my reli- 
gion, and in requital I will be your lord and master, 
and take the tenth of all you have, and all else that I 
can get: none of which can ever return to you 
again, let me use it, or abuse you how I will.” And 
yet can men of thy spirit and pretensions reason in 
sincerity at any other rate with any sect of men in 
the world ? 

C. The man raves.—Can people pay too much 
for their souls ? 

Q. They ought to pay nothing; the blood of 
Christ is already paid. Is not that sufficient? And 
dost thou really confess that thou wouldest not save 
souls without payment ? 

C. I will bear no more.—This is audacious be- 
yond human patience. 

Q. Doctor, nothing is beyond christian pa- 
tience. 

C. Too much liberty makes you insolent.— We 
shall find some other way of confuting you. 

Q. Thou meanest force, which is the champion 
of bad reasoning, and a bad cause. 

C. Hold your tongue, prater. 

Q. I have liberty of speech from Christ and the 
law.—Wouldst thou restrain it by thy breath ? 

C, Itisa pity thy breath were not restrained. 

Q. Friend, may God of his great mercy forgive 
thee, Farewell. 





—<p——_ 
From the Herald of Salvation. 
ANOTHER EXCOMMUNICATION. 
Some time during the winter past, Ezekiel W. 
Robbins, a young man of unblemished moral char- 





acter, was excluded from the Congregational 





Church in Adams, (N. Y.) merely for believing in 
the fulfilment of the divine mission of Christ, who 
“came to seek and to save that which was lost.” 

While pursuing classical and theological studies 
with an intention of becoming a preacher of Cal- 
vinism, Br. Robbins became convinced of the falsi- 
ty of the doctrine of endless, merciless punishment, 
and joyfully embraced the doctrine of the restitu- 
tion of all things, “ which God hath spoken by the 
month of all his holy prophets since the world be- 
gan.” He has commenced the labors of the minis- 
try of Universal Reconciliation, and we cenfidently 
trust that he will be instrumental in turning many 
to righteousness, and bringing them to the know- 
ledge of the true God. 

The following is a copy of his excommunica- 


tion, with the pretended authority for this relic of 


Popery. 

“The authority of the church to exclude unwor- 
thy members from her communion, is of divine ori- 
gin. The authority under which we act in the 
present case, is from the apostle Paul, in his epistle 
to Titus, 3d chapter, 10th and 11th verses. ‘A 
man that is an heretic, after the first and second ad- 
monition, reject; knowing that he that is such, is 
subverted and sinneth, being condemned of him- 
self.’ Acting under the authority of God, commu- 


nicated in his holy word, I proceed to declare, that 
* Whereas Ezekiel W. Robbins hath been, by suffi- 
cient proof, convicted of heresy in denying the doc- 
trive of endless punishment, and after much admo- 
nition and prayer, obstinately refused to hear the 


church, and hath manifested no evidence of repen- 
tance: therefore, in the name, and by the authority 
of the Lord Jesus Christ, I pronounce him to be 
excluded from the communion of the church.’ 

“ A true copy of the original. Attest, 

“Ane. L. Cranpaxu, Pastor. 

“ Adams, May 8, 1824.” 

To Parson Abel L. Crandall. 

Dear sir,-—Since you have felt it to be your duty 
to exclude a worthy member of the church im which 
you labor, from its communion, for the sole reason 
that he found it ‘necessary for him, in order to 
maintain “ godliness and honesty,” to reject the un- 
scriptural opinion of unmerciful and endless punish- 
ment; since you probably suppose that you have 
faithfully performed this incumbent duty, and have 
been pleased to state what you consider your author- 
ity for so doing; I trust you will require no other 
apology for this communication than a statement of 
the simple fact, that I consider it my duty thus to 
address you. 

You have exhibited what you say, is “the author- 
ity of the church to exclude unworthy members.” 
But Sir, Mr. Robbins was not an unworthy mem- 
ber! You have made no charge against him on ac- 
count of immoral and unworthy conduct ; you will 
not even pretend that his moral character is not as 
good as your own. Why then was he unworthy? 
Perhaps you will say, he was “a heretic ;” but, Sir, 
what is “a heretic?” You must be aware of the 
fact that ancient writers used the words heresies 
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and sects as synonymous, and the word heretic may 
signify one who entertains an opinion which he 
deems correct. This is certainly compatible with 
the utmost integrity of heart. When it is daly con- 
sidered how variously the word heretic has been 
used, it will cease to terrify or disgrace any man of 
common understanding. The Pope called all the 
reformers heretics, and immolated vast numbers of 
innocent victims at the shrine of superstition. Sa- 
bellius, Luther, Calvin, Socinus, Beza, and others, 
considered those who varied from them in opinion 
as heretics. In one age of the world the same doc- 
trines were considered heretical which at another 
time had been deemed orthodox. And itis worthy 
of special notice, that St. Paul uses the following 
language, Acts xxiv. 14. “ But this I confess unto 
thee, that after the way which they call heresy, so 
worship I the God of my fathers, believing all 
things that are written in the law and the prophets.” 
lt is true that the word heresy is sometimes applied 
by the apostles te bad characters, but in no instance 
have they applied this word to any because of an 
opinion which consists with integrity of heart. To 
the Corinthians, to the Galatians, and to ‘I‘iius, the 
apostle Paul applies the words her#sy and heretic to 
immoral pratices, and those who perform things 
which they know to be wrong, and are selj-con- 
demned, or conscious of committing sin; but he 
does not apply the term heretic to an honest upright 
man, because his understanding may be the recepta- 
cle of an error, while in the sincerity of the heart 
he desires the truth, and labors to discover it. The 
heretic, Paul would have rejected, is one who “ is 
subverted and sinneth, being condemned of him- 
self.” Do you think, Sir, that Mr. Robbins “is 
condemned of himself” for his opinions? No, Sir, 
you will not pretend before the world, that Mr. R. 
is any more gualty on account of his faith, than you 
are for a belief in Calvinism! This scripture there- 
fore gives you no authority for the exclusion of Mr. 
R. irom the communion of the church. 

But it is said that Mr. R. has been “ convicted of 
heresy in denying the doctrine of endless punish- 
ment.” But, Sir, the phrase “ endless punishment” 
does not occur in the Scriptures—nor is that incon- 
sistent merciless dogma, even stated in any lan- 
guage in the Bible! By what authority then do you 
make the denial of an opinion that is not in the 
scriptures, heresy? If you think I am mistaken in 
this matter, please to avail yourself of the columns 
of this paper to refute my opinion. 

It is said that Mr. R. “ hath manifested no evi- 
dence of repentance.” Pray, Sir, would you have 
a man repent of his honesty? Of what shall a man 
repent, when he is conscious of no crime? I sincere- 
ly hope, Sir, that you will live to repent of your 
conduct in this affair, or at least, that you will 
deeply regret it; but I have not the arrogance to 
ask you to repent, or even to regret it, till you shall 
be convinced that you have done wrong. 

You say, “in the name and by the authority of 
the Lord Jesus Christ, I pronousce him to be ex- 
cluded,” &c, Permit me, Sir, to say, that in my 
opinion the Lord Jesus Christ authorizes no suth 
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conduct for such reasons, and I am fully persuaded 
that it is not in your power to produce any author- 
ity for such proceedings. 

As I have not called in question your honesty, and 
as Tecan assure you that I feel no personal enmity, 
but wish you the possession and enjoyment of every 
blessing, [ trust that you will receive this as the 
faithful admonition of a sincere friend, who may 
stand in need of, and wuuld gratefully receive a re- 
ciprocation of this favour. Yours affectionately, 

Pirt Morse. 

P.S. If it should be thought that this letter is 
as applicable to the church as to yourself, I am per- 
fectly willing that it should be so applied. 

Yours, &c. P.M. 
—=>>—— 


CALVINISM UNMASKED. 


Or, Calvinistic principles of Justice, as attributed 
to God, for the foundation of His Covenant 
with Christ, relative to the Atonement for sin, 
and man’s redemption from it, eramined, and 
proved to be Unjust. 

(Continued from page 40.) 

We give the Calvinist’s view of justice, in Cal- 
vin’s words, that modern Calvinists may feel the 
force of the principles and doctrines they have 
espoused. Calvin says, (Inst. B. 3. ch. 4. sec. 30.) 
“When we say that he bore our sins upon his body 
on the tree, (1 Pet. ii. 24.) we mean nothing else 
thereby but that he suffered all the pain and pun- 
tshment that was due unto our sins. What is the 
correction of our peace, but the punishment due to 
sin; and which we should have suffered before we 
could have been reconciled to God, unless he had 
stood in our room?” 

The dishonesty of Calvin is proved beyond a 
doubt, by a reference to his Institutes, (B. 2. ch. 16. 
sec. 5.) where, treating of Christ's satisfaction for 
sin, he says, “ Which is proved by the testimony of 
Paul; (Rom. v. 19.) As by one man’s offence MANY 
were made sinners, so by one man’s obedience WE 
are made righteous.” This is an abominable at- 
tempt to set aside Paul’s testimony, by saying 
Paul’s testimonies prove this, or that, and palm 
upon the world for Paul’s testimonies a declara- 
tion which he well knew Paul never made; or 
which we have no record of in all Paul’s Epistles. 
The perverted passage reads as follows: “ As by 
one man’s disobedience MANY were made sinners, 
so by the obedience of one shall many be made 
righteous.” The wicked cheat consists in altering 
the future to the present tense, and substituting the 
words “we are,” for “many shall be.” Calvinists 
have not pretended that the translation of this 
passage is erroneous ; they know to the contrary. 
Therefore, they unblushingly pervert the testimony 
of Inspiration, and boldly deceive the credulous 
with unvarnished falsehood! No honest man after 
reading this, can sanction Calvinism, and continue 
this deception, which can be palliated only by the 
grossest ignorance. 

We are now in possession of Calvinistic princi- 
ples of justice, and an atonement of the same com- 


plexion, The reader can examine the works of 
Calvinists, if so disposed, and satisfy himself of 
their general character, &c. It appears that, ac- 
cording to Calvinism, God’s justice is compatible 
with the punishment of the innocent in the room of 
the guilty; and the endless misery of a part of the 
guilty, who deserve salvation as much as those who 
are saved. Therefore, this justice can damn a man 
endlessly, or save him, and make him the recipient 
of endless felicity, without any regard to his merits! 
This is fairly stated; and no Calvinist will deny 
this statement, if he has any regard for the funda- 
mental principles of his doctrine. 

The error we are examining, supposes (takes for 
granted) that God’s law requires the endless death 
or misery of the breakers of the law. It being ac- 
knowledged by all Christians, as well as taught in 
the Scriptures, that by the law shall no flesh be 
justified ; that all are gone out of the way, and that 
there are none good, no, not one; it follows, ac- 
cording to the erroneous view of the subject, that 
endless death or misery is the penalty denounced 
against all mankind. The truth of this conclusion 
depends upon the correctness of the premises trom 
which it is deduced. This conclusion is one in- 
volving too much to be taken for granted. But 
those who urge it are so fond of endless misery for 
their neighbours, and so sensible too, of the diffi- 
culty which must attend all attempts to prove it, 
that they invariably depend altogether upon posi- 
tive assertions, and leave evidence out of the ques- 
tion. 

We are not required to prove a negative ; it de- 
volves upon the Calvinist to prove, by unquestion- 
able testimoay from the Scriptures, that the pen- 
alty of God’s law is punishment, in a future state, 
of endless duration. The most that can be said of 
the law or commandment, is already said by Paul, 
Rom. vii. 10,11. “The commandment which was 
ordained to life, I found to be unto death. For sin, 
taking occasion by the commandment, deceived 
me, and by it slew me.” Paul asked, (v. 13.) “ Was 
then that which is good [the commandment,] made 
death unto me? God forbid. Bat sia, that it might 
appear sin, working death in me by that which is 
good; that sin, by the commandment, might ap- 
pear exceeding sinful.” Paul declares that sin 
slew, not that the commandment slew. The com- 
mandment is good, and that which is good cannot 
be made death unto any one. ‘The commandment 
is opposed to sin, for the only reason that sin pro- 
duces death. We hazard the declaration in the 
face of the whole world, that if there exists a pen- 
alty of endless misery, the penalty emanates from 
the sin, and not from the commandment. A pro- 
phet says, (and a prophet must know as much as 
modern Calvinists,) “The law of the Lord is per- 
fect, converting the soul.” Is converting the soul, 
and consigning the soul to endless misery, the same 
thing? It must be, if Calvinism is correct. 

The commandment or Jaw, makes sin to appear 
as sin; it exposes the mischief, or cause of the 
mischief, and declares the inevitable conseqnence 
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consequences were declared in detail, to the Jews, 
in Deut. xxviii. Not a syllable is spoken of future 
punishment posterior to the present life; neither 
does any inspired writer ever so much as insinuate 
that any penalty is denounced against mankind, or 
any part thereof, in another world, for the sin com- 
mitted in the present. It was left for Calvinists, 
and other wise men, to make this important dis- 
covery, and to crucify the Son of God to save man 
from a punishment which never existed! We ap- 
peal to the reason of the reader—If the perfection 
uf God’s law consists in converting the soul, must 
it not follow, that all conceptions of a perfect law 
will be derived from the fact that the law has this 
power? Must not the law be imperfect which 
cannot, or does not, convert the soul? What says 
the law? Ans. “Thou shalt love the Lorp thy 
God, with all thy mind,” &c. “and thy neighbour 
as thyself.” If love will not convert the soul, the 
soul must remain a victim to sin or hatred. How 
astonishing is the conclusion, that a law which re- 
quires supreme love to God and man, should end in 
supreme hatred ; and instead of converting the soul 
by the influence of love, consign the soul to endless 
and inexpressible misery ! 

Again: This terrible law, at which deluded man 
fears and trembles, [this law of love,} is the very 
law which Christ came to confirm and perpetuate ; 
not in types and shadows, and tables of stone, but 
by writing it in every man’s heart. Matt. v. 17, 18. 
“Think not that Lam come to destroy the law or 
the prophets: I am not come to destroy, but to ful- 
fil. For verily I say unto you, Till heaven and 
earth pass, one jot or one tittle shall in no wise pass 
from the law, till all be fulfilled.” If the law re- 
quives the endless misery of sinners, it will never 
accept of a substitute. If the law requires the end- 
less misery of sinners, Christ came for the sole pur- 
pose of consigning them to endless misery, for he 
came to fulfil the law. His word for it, “One jot 
or one title shall in no wise pass from the law, till 
all be fulfilled.” The law requires supreme love, 
not misery; and Paul declares, Rom. xiii. 10, 
“ Love worketh no ill to his neighbour: therefore 
love is the fulfilling of the law.” That law which 
worketh or produceth ill to man, is not God’s law. 
It is Calvin’s law which worketh endless misery — 
it is God’s law which worketh love ! 

We are surprised at the blindness of Calvin’s ad- 
herents. Calvin asks, “ What is the correction of 
our peace, but the punishment due to sin?” &c, 
Will punishing the innocent reform the guilty ? Is 
not the correction of our peace, the correction that 
produces our peace ? How is our peace produced ? 
What must be the character of that man, whose 
mind is lulled into perfect peace, from the know- 
ledge that an innocent person has suffered the pun- 
ishment which he deserved for his own crimes! Is 
this kind of justice necessary, to produce peace ; or 
can this abominable principle deserve the name of 
justice? We read, “ Great peace have they that 
love thy law.” Not, great peace have they that 
hate thy law, and rejoice that an innocent person 





has suffered in their room and stead, the just pua- 


ishment due them for their sins. David says, * Be- 
fore I was afflicted [not Christ,) I went astray,” Xe. 
It appears that the correction of David's peace, 
was the correction of David himself; not of Christ, 
in his stead. What is it to correct, but to purify ; 
to remove that which is improper, unnecessary, and 
injurious? Is aman sick of a fever, does his phy- 
sician suffer in his room and stead, to cure him of 
his disease? Is it necessary that the physician be- 
come diseased, before the patient can enjoy health ? 
Christ says, “I came to call sinners to repentance ;”” 
not to suffer the just punishment due them for be- 
ing sinners. 

The doctrine of imputation which has been gen- 
erated by modern wise men, is as inconsistent with 
reason and experience, as it is contrary to the 
Scriptures. How can the sinner be benefited by 
Christ’s righteousness, so long as he remains a slave 
to sin? and how can he avoid the wages, which is 
death, so long as he commits the sin which produ- 
ces the wages? If the imputation of Christ’s right- 
eousness is sufficient, why should the sinner be called 
to repentance? Why not impute health to a sick 
man, and avoid the task and trouble of curing 
him? This absurd hypothesis supposes that Christ 
was the greatest sinner in existence, because the sins 
of mankind, or to say the least, the sins of the elect, 
were imputed to him. Will the imputation of dis- 
ease to a man in health make him sick? Is it not 
reducing the Scriptures to a level with a mere farce, 
thus te speak of the plan of God’s salvation? Ina 
word—What is the correction of a sick man’s 
peace, but the subjection of the man to that regi- 
men and condition which shall remove the dis- 
ease ? The physician may suffer, for the time be- 
ing, in his anxiety for, and care of, his patient. But 
his anxiety and suffering do not cure the patient ; it 
is the medicine, &c. which effects the cure. Christ 
is the great Physician employed by our Heavenly 
Father to\cure the diseases of the human family. 
This Physician has a receipt for every ill. He 
cures hatred with love. This all-powerful antidote 
to sin, was first made known on Calvary. The pro- 
phets of old spoke of it, but it remained until after 
ages to make known the mysterious panacea. The 
disease is sin. Like all diseases, it varies with cir- 
cumstances, and assumes different appearances, 
Holiness is the remedy for impurity. Peace re- 
moves discord ; gentleness wrath; mercy cruelty ; 
impartiality partiality ; and honesty hypocrisy. 
And this Physician has given an evidence nat only 
of his ability to cure, but of his power to produce a 
state of health which shall be incorruptible ; and to 
communicate a newness of life, which shall be im- 
mortal, and cannot be dissolved. 

The doctrine of Calvin is indebted to a perverted 
passage for a colour of argument in its favour. 
Paul’s testimony is clear, that the redemption of 
Christ shall be effectual for the many that have 
sinned. Calvinism must restrict the obedience of 
Christ to a few, and say, “ we are made righteous,” 
in the present tense ; and this supports the doctrine 
of imputed righteousness to a few, while the few 
are sinners; and thisis preferred to the salvation of 
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the many, the restoration of all to a state of sinless 


perfection. Let it be remembered, that, as Christ 
did not suffer in man’s room and stead, the punish- 
ment due the offender, man shall suffer in his own 
person, the just consequences of his demerit. Also, 
that as Christ’s righteousness is not imputed to 
nan, that man must become a partaker of the 
righteousness, before he can be benefited. For the 
Scriptures are explicit in declaring, that “ tribula- 
tion and anguish shall be upon every soul of man 
that doeth evil.” Also, “If any one have not the 
Spirit of Christ, he is not of him.” We have yet 
to learn, that the tmputation of the Spirit of Christ 
tu a wan, will answer the purpose intended. 
(To be continued.) 
—_—j>—--- 
ON THE IDEA OF SAFETY, IN BELIEVING 
THE DOCTRINE OF ETERNAL? MISERY. 
Ihave heard many people say, concerning the 
doctrine of Universalism, that if there be only one 
chance to ten thousand that it is false, we had better 
believe it false, and then we shall run no risk. I 
have not been much surprised to hear weak and ig- 
norant people talk m this way; but why a clergy- 
man should make such an expression cannot always 
be accounted for upon the supposition of ignorance. 
Let us examine this. Here is a man that sees ten 
thousand chances that the doctrine of eternal mis- 
ery is false, and but one that itis true. The pro- 
bability and evidence are both against this doctrine 
in the ratio of ten thousand to one. Now he pav- 
Jeys with himself. Had I not better believe this 
doctrine, improbable as it is? Shall I not be more 
safe? He concludes he had better believe it; he 
goes to work at it, and at Jast comes forth a believer. 
Now supposing it be true, that a belief of the doc- 
trine of eternal misery will save a man in a future 
state, this man wili not be saved by it. For I ask, 
How is it possible for any man to believe a doctrine, 
when he sees ten thousand chances that it is false, 
to one that it is rue ? This is no more possible than 
it would be for a man to believe all the evidence of 
the truth, and not believe the truth itself. 

But it is thought that if a man believes the doc- 
trine of eternal misery, he will run no risk; he is 
safe.—This would be true, if men are to be saved 
Jor believing that doctrine. But is our salvation 
suspended upon such a condition? Are we in any 
part of the Bible, informed that a man will t: 
damned by believing “ God will have all men to be 
saved, and come tothe knowledge of the truth ?” 
Or, that he will be saved Ly believing that a part of 
the human race will be eternally miserable? We 
are not. God told Abraham, that “ all the nations 
ef the earth shall be blessed.” We are informed 
Abraham believed God. Well, what was the con- 
sequence ? It was counted unto him for righteous- 
ness. It did not endanger him in the eternal state. 
According to this idea, viz. that believing the doc- 
trine of endless misery saves a man, if you can per- 
suade all mea to believe that some will certainly be 
damned, they will all certainly be saved. And 
Pauli must have been wrong in saying that God sent 





thet they all might be damned who believe not the 
truth ; for if all men are saved, upon what are call- 
ed God’s conditions, it must be by believing a lie. 
Aili men could not be saved by believing this truth; 
for this ts, that some will be eternally miserale. 

-ltis well knowa that this argument, (if I do not 
abuse the word) is in the mouths of all denomina- 
tions of christians. It is impossible for me to see 
liow they are consistent with themselves. Some 
believe in the doctrine ot election and reprobation ; 
that all those who shall ever believe in Christ were 
chosen irom the beginning ; but all the rest reproba- 
ted, by an irreversible appointment, to eternal 
death. Now I ask in the name of common sense, 
why such people talk as they do? Whati) one of 
the elect were to believe that Jesus Christ would fi- 
nally save all men, could this endanger his safety ? 
Ox could it benefit one of the non-elect to disbelieve 
that doctrine ? 

Arminians generally contend that a man is to be 
saved by his good works. They say faith will not 
save a man without works. How then can it be 
more safe to believe the doctrine of endless misery ? 
If a bad man believes it, will it save him? No; he 
will be damned for his wicked works. If a good 
man believes it, will it save him? No; he will be 
saved for his good works. Why then is it more 
safe to believe this doctrine? To all appearance 
people are no better for believing it.—They always 
have other motives to induce them to be virtuous. 
How strangely have the minds of Christians run 
upon this subject? They have sat down under faith 
in God’s eternal wrath as a comfortable shelter. 
God, they think, will punish them for ever, unless 
they believe he will punish others so. But we can 
see nothing reasonable in such thoughts. 

But after all, some one inquires, what hurt it will 
have done him at the day of judgment, that he has 
believed the doctrine of eternal misery, should 
Universalism at last prove to be true? He thinks 
he shall be just as weil off. To which I answer, 
that if he should have had no benevolent feelings, 
no family which he toved, no love for mankind, no 
sympathy, in a word, no philanthropy ; if, I say, he 
shail nave none of these principles within him, it 
may uot have done him any injury to have believed 
this Goctiine, provided also that be believed in this 
misery for some other person. But if he now loves 
his neighbour as he does himself, and will inquire 
whether it would not give him a consolation he has 
never yet felt, could he believe that all mankind will 
be finally saved from sin and death, he will at once 
see what, at ast, he shall have lost by believing the 
doctrine of eternal misery. Although he may not 
have lost his eternal happiness, he will have lost a 
joy unspeakable aud tull of glory. 

U. Mag. 
—p— 
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